Surat adh-Dhariyat
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In his introduction to this Sarah, Sheikh al-Barak said: Sirat adh-Dhariyat is a Makkan surah, and the
number of its ayat is sixty. It begins with four oaths which affirm the certainty of the resurrection and
recompense, followed by an oath by the heaven with its perfect structure, regarding the differing and
contradictory statements of the deniers.

The ayat from ten to twenty-three include the mention of the punishment of the liars (kharasoon),
those who deny the resurrection, and those who fabricate lies about Allah through guessing and
speculation. The ayat also mention the reward of the righteous and the deeds by which they were doers
of good (muhsineen). The ayat then conclude by drawing attention to the signs within the earth and
within the souls for those with insight and certainty, and by pointing out that provision and what the
righteous are promised is in the heaven. Then Allah swears by Himself that His promise is true, even
though it is unseen, it is like something which is clearly witnessed as Allah says: ‘So by the Lord of the
heaven and the earth, indeed it is surely the truth, just as you speak.’

The ayat from twenty-four to forty-six include the story of the guests of Ibrahim and the mention of
the destruction of the deniers such as the people of Lit, Fir'awn and his soldiers, ‘Ad, Thamid, and the
people of Nih. ‘Indeed, they were a defiantly disobedient people.’

Then the surah concludes with follow-up reminders: Including drawing attention to the evidences
within the earth and the heaven of Allah’s power and wisdom, and that He is the true Deity to whom
one must flee from everything that is feared, by worshipping Him and abandoning associating partners
with Him.

It also includes clarification of the role of the Prophet &5, which is to warn. It also explains the way of
the deniers, which is to attack the messengers by accusing them of magic and madness. It also includes
the command to the Prophet & to turn away from them and to focus on reminding the believers. It
also explains the wisdom of Allah in creating the two kinds of beings, jinn and humans, which is to
worship Him alone with no partner, and it shows His independence from them. It also explains that His
punishment of the wrongdoers is a way that does not change, and in that is a warning and a threat to
the disbelievers of Quraysh.
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(1) - By those [winds] that scatter dust, scattering. (2) - And those [clouds] that carry a heavy

load. (3) - And those [ships or stars] that move with ease. (4) - And those [angels] that distribute
the command. (5) - Indeed, what you are promised is surely true. (6) - And indeed, the

recompense will surely occur. (7) - By the heaven containing pathways. (8) - Indeed, you are in
differing speech. (9) - Turned away from it is he who is turned away.

e General meaning: These aydt include a gasam (oath) from Allah by four of His creations, affirming the

truth of His promise and the certainty of the jaza’ (recompense) on the Day of Judgement. Allah then
swears by the heavens full of pathways regarding the disagreement of the mushrikin and the
contradiction in their statements and that this is one of the causes that leads some people away from
accepting the truth.

e Tafseer:

{1553 u}"-:gljﬁj} — “By those [winds] that scatter dust, scattering”. This is a gasam (oath) from Allah.
That is, Allah swears by the dhariyat (scatterers), which are the winds that scatter dust and other
things, meaning they stir it up and disperse it. Allah says: ‘And give them an example of the life of this
world: it is like rain that We send down from the sky, which makes the earth's vegetation grow thick
and green, but soon it turns into dry stubble that the wind blows away’. [al-Kahf: 45]

Allah's saying {1533} emphasizes the scattering of the winds, meaning that Allah swears by the winds
that stir up the dust and make it fly intensely.

{15.293 gaJA.?J@} — “And those [clouds] that carry a heavy load”. Allah also swears by the clouds that
carry a heavy load of water. Many of the mufasiriin are of this opinion, however, some of them are of
the view that it refers to the winds that carry the clouds, as evidenced by Allah's saying: ‘And it is He
who sends the winds as glad news before His mercy (the rain). When they have carried the heavy

clouds, We drive them to a dead, dry land and send down rain upon it, and through it, We bring forth
all kinds of fruits’. [al-A‘raf: 57)

{12 <o )‘-ilﬁ} — “And those [ships or stars] that move with ease”. Allah also swears by the ships that
sail smoothly and gently in the sea. Ibn Taymiyyah mentioned that what is meant by the jariyat are all
of the stars because Allah says: ‘So | swear by the stars that recede, those that move and hide
themselves’. [al-Takwir: 15-16]

{Ijlj Mﬁ} — “And those [angels] that distribute the command”. Allah also swears by the angels
who distribute the decreed matters among the people and among the lands, such as provision, rain,
and other things.

Between these four matters which Allah swears by, there is a connection, which is why they are joined
with the {C3}. Allah swore by the scattering winds, then by the clouds which the winds drive, then by
the ships sailing by the flowing of the winds, then by the angels who distribute the commands of Allah,
among which is the directing of the winds.

Allah swore by these things as a preparation for the jawabul gasam (subject of the oath), which is the
truth of the resurrection and recompense. It is as if it is being said: “Whoever is able to do these
amazing things is also able to bring back what He created the first time.” This is why Allah says:
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{BoLal Heae y LBE;} —“Indeed, what you are promised is surely true”. This is the jawabul gasam (subject
of the oath). Meaning, what you are promised of the resurrection, reward, and punishment is true
without a doubt.

{ad3) Gl 613} - “And indeed, the recompense will surely occur”. The accountability and recompense
will happen and are inevitable.

Allah may swear by whatever He wills of His creation, but the creation can only swear by Allah. This is
because a gasam involves glorification, and only Allah deserves to be glorified in this way. Therefore,
swearing by other than Allah is shirk because none should be glorified by an oath except Allah.

After Allah swore to the truth of what He has promised, Allah swore to the disagreement of the
mushrikoon, the contradiction of their statements and their stubbornness.

{ql;.éJT w13 <8275} - “By the heaven containing pathways”. Meaning, the heaven (sky), possessing
beauty, perfection, and well-ordered design. This was reported by Ibn Abbas and others from the
Salaf. The term hubuk refers to tracks or ways, meaning the paths of the heavens and the stars within
it. Linguistically, it is derived from the word al-habk, which is the perfection of craftsmanship. The
structured arrangement of the sky and stars and the paths of the heaven in which the stars move show
the perfection of Allah's creation. This linguistic meaning supports what the Salaf narrated.

{u:l.z:u J5s ‘_,al pial} - “Indeed, you are in differing speech”. This is jawabul gasam. Meaning, you
mushrikoon are in confused and contradictory speech regarding the Quran and what it mentions of
the resurrection. Some say it is magic, others say it is sorcery, and others say it is tales of the old.
Regarding the Prophet 8, some say he is a poet, some say he is mad and some say that he is a lying
magician. The connection between the gasam and the jawabul gasam is contrast. The sky is perfect
and orderly while their speech is confused and inconsistent.

{d-?l 4o &z él.a_;é} — “Turned away from it is he who is turned away”. Whoever is turned away from
Iman is turned by the preordained decree of Allah, however it is because of their differing speech that
they are turned away (causal). Therefore, the pronoun {&&} returns to the Prophet & and what he
came with from Iman and from evidences and proofs that give certainty.

Points of benefit and rulings

1. The winds, clouds and sailing ships are among the great signs of Allah, which is why He swears by
them.

2. Among the things Allah swears by are the angels, including those who distribute the command
and manage the affairs.

3. The greatness of the Resurrection and Recompense, as indicated by the four oaths Allah swears
by of their inevitability.

4. The contradiction of the statements of the mushrikin regarding the Resurrection, the Qur'an and
the Messenger £, and the oath from Allah regarding that by the heaven full of paths and beauty.

5. The disagreement of the mushrikin in their statement is something by which some people are led
astray and turned away from the truth.
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(10) - Cursed are the falsifiers. (11) — Those who are in deep confus:on, heedless. (12) -
They ask: ‘When is the Day of Recompense?’ (13) - [It will be] the Day they will be
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tormented over the Fire. (14) - Taste your torment. This is what you were seeking to
hasten.

General meaning: These five aydt contain a curse from Allah upon the liars and the falsifiers who

fabricate lies and say about Allah that which they do not know. This is why their statements and views
regarding the Resurrection and Recompense differ, and they consider it unlikely. All the while they are
in a state of overwhelming ignorance. This is why they ask out of denial about the Day of Recompense;
which is the Day on which they will be punished in the Hellfire, and it will be said to them: ‘Taste your
torment, this is what you were seeking to hasten’.

Tafseer:

{by’al}'ﬁ Jﬁﬁ} — “Cursed are the falsifiers”. Meaning, they are cursed and destroyed. This is a du’a
against them, and is similar to saying: {1 (&.é-bl-‘?} ‘May Allah destroy them’. It does not literally mean
the act of killing (al-gatl) itself, but rather destruction in any form. The la’n (curse) is expressed as gat/
(killing) to liken the cursed person to the one who is killed. The cursed person is deprived of every
good and happiness, just as the one who is killed is deprived of life and every ni‘'ma (or goodness).

The kharrasun are those who lie against Allah and have differing and conflicting statements (gaw!/
mukhtalif). They resort to falsehood to refute the truth. The term khars literally means conjecture or
speculation, and it is condemned if it is not based on any proof or evidence. In this ayah, it is used
metaphorically to mean lying, because they say of Allah that which they do not know or have any
evidence for.

{8502 4 pfb T} — “Those who are in deep confusion”. They are in a state of ignorance, which
overwhelms and surrounds them just as water overwhelms and surrounds a drowning person. The
verb ghamara means to immerse, overwhelm or flood.

{O92\} — “Heedless”. They are heedless, neglectful, and distracted from Iman and from the Hereafter.

{ggjﬁ P32 ot;{i 5311-’».}} — “They ask: ‘When is the Day of Recompense?’”. They ask the Prophet # out of
mockery and denial, when is the Day of Recompense and Reward? When will it occur?

-2~

{bgiigé _;GJT pe pfb p92} — “[It will be] the Day they will be tormented over the Fire”. The Day of
Recompense which they were mockingly asking about and which they considered far-fetched and
unlikely will occur on the Day they are burned by the Hellfire. The origin of the word fitnah is the
melting of gold and similar metals over fire to distinguish any impurities such as ore or other metals
like copper. The word was then used to mean punishment.

This answer does not specify the exact time of the Day of Judgment about which they asked. Instead,
it mentions the severe punishment that they will taste in the Hellfire on that Day. This is a more
effective response than specifying the time, because it includes a severe threat.

{‘6.7.&.9 i5333} — “Taste your torment”. This is what will be said to them tawbikhan (rebuking them), and
taqri‘an (reprimanding them). Meaning, taste your torment and taste your punishment.

{uﬂw e piaf‘_»s-\ff I3B} — “This is what you were seeking to hasten”. This punishment that you
are currently experiencing in the Hellfire is what you sought to hasten in the worldly life when you
mockingly asked when the Day of Recompense will be. This will be said to them to humiliate and
belittle them.

Points of benefit and rulings

1. The meaning of qutila in the Qur'an is cursed.

2. Speaking about Allah without knowledge is a characteristic of the disbelievers due to their
ignorance and following doubtful matters.
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3. They are in this world in a state of heedlessness and forgetfulness regarding why they were
created and what awaits them.

4. |ltis forbidden to speak about Allah without knowledge and doing so is a form of resembling the
disbelievers.

5. The disbelievers due to their excessive ignorance and stubbornness and ask questions of dismissal
and mockery about the Day of Recompense.

6. Their recompense on the Day of Judgment is that they will be punished and rebuked in the Hellfire.
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(15) - Indeed, the righteous will be among gardens and springs. (16) - Accepting what
their Lord has given them. Indeed, they were before that doers of good. (17) - They used to

sleep but little of the night. (18) - And in the hours before dawn they would ask
forgiveness. (19) - And in their wealth, there was the right of the one who asks and the

deprived.

General meaning: After Allah clarified the condition of the denying disbelievers in the previous ayat,

He mentions the state of the righteous believers in this world and in the Hereafter. Their state in this
world is excellence (ihsan) in the worship of Allah, and excellence in their treatment towards the
servants of Allah. As for their state in the Hereafter, they will be in gardens and springs, receiving and
accepting what their Lord has given them of bliss.

Tafseer:

{CnémT u[} - “Indeed, the righteous”. They are the believers who are described with tagwa, which is
performing what Allah has commanded and avoiding what He has prohibited.

{qﬁé- 3} - “Will be among gardens”. They will be in Paradise which contains many gardens (jannat)
of varying levels according to the varying deeds of the believers in it. The Prophet & said to the woman
who asked about her son (Haritha ibn Suragah) who was killed on the day of Badr: ‘O Mother of
Haritha, in Paradise there are gardens, and your son has attained al-Firdaws, the highest’. [Bukhari]

{93:&-5}— “And springs”. Flowing springs with the drinks of the people of Paradise. The overall meaning
of the ayah is that the Mutaqdn will reside in great gardens in which there are flowing springs.

2_ 5 &

{P'G-’ ) P.g»lak ipdsI2} — “Accepting what their Lord has given them”. They are pleased with what Allah
has given them of na’im (bliss). The term akhdh means receiving what was given with acceptance and
satisfaction. Allah says: ‘Do they not know that it is Allah who accepts repentance from His servants
and receives the charities’. [al-Tawbah: 104]

What the Mutaqin receive of honour is from the effects of Allah's special and exclusive Lordship (al-
Rubibiyyah al-Khasah). This is why His Rubiibiyyah is mentioned in the ayah.

{Crianden '3 5 3335 r-e-:l} - “Indeed, they were before that doers of good”. They perfected (ihsan)
their good deeds in this worldly life by performing them with sincerity, conformance, and consistency.
Allah then gives details of this ihsan (excellence):
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{Osaxi J.JT & SWB 1536 — “They used to sleep but little of the night”. They used to stay awake for
most of the night and sleep very little, striving in the worship of Allah during the time of rest and
calmness for most people. The term huji’ means sleep.

{O95a85a5 b )&Zﬁfgj} —“And in the hours before dawn they would ask forgiveness”. They would ask
Allah to forgive their sins and shortcomings. The term al-sahar refers to the last part of the night
before the dawn (fajr). Therefore, despite their little sleep and much night prayer (giyamul layl), they
would extend that to the period before dawn, which is the time for seeking forgiveness. They would
still consider themselves sinful, as if they had not devoted their night to worship. This indicates their
increased fear of Allah and that they were not deceived by their worship.

This is their ihsan regarding the rights of Allah. As for their ihsan with the creation of Allah, Allah says:
{;§-‘> p.e-‘yxl @5} — “And in their wealth there was the right of”. This is referring to the voluntary
spending which they give to:

{‘JaLw»U} — “The one who asks”. Meaning the one who is genuinely poor and asks for charity, being
deserving of it.

{633&3375} — “And the deprived”. Meaning, the faqgir who refrains from asking people for charity.
Therefore, he is deprived because he is thought to be rich because of his restraint.

In Surat al-Ma’arij, Allah says: ‘And those within whose wealth is a known right. For the one who asks
and the deprived’. [al-Ma’arij: 24-25] Here, the haqq (right) is described as being ma’lim (known),
meaning it is known and specified. This is referring to the obligatory charity which is the zakat. This is
because within the same context, the obligatory prayer is mentioned. Allah says: ‘Those who are
constant in their prayer’. [al-Ma’arij: 23]

As for this ayah in Surat adh-Dhariyat, it is referring to the voluntary charity because within the same
context, the voluntary night prayer is mentioned. And Allah knows best.

Points of benefit and rulings

Tagwa is the strongest reason for attaining happiness and the ultimate success.
The reward of the Mutagqin (righteous) is to enjoy gardens and springs in Paradise.
In Paradise, there are springs flowing with various types of drinks.

1
2
3
4. The people of Paradise will enjoy what Allah has given them of the various types of bliss.
5. The reason for this generous reward is their ihsan (excellence).

6

Ihsan is of two types: Excellence in the worship of Allah and excellence towards the servants of
Allah.

7. From the perfection of ihsan in good deeds is not to be deceived by them while feeling a sense of
shortcoming.

8. No one can do without seeking forgiveness, no matter how much they reach in worship. This is
why the Prophet & used to seek forgiveness frequently.

9. Spending wealth in its proper place is among the greatest forms of ihsan towards the creation.

20-23
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promised. (23) - Then by the Lord of the heaven and earth, indeed, it is the truth - just as
surely as you can speak.

General meaning: These aydt contain a reminder of the signs within the earth and within the human

souls that point to Allah’s Qudra (power), Hikmah (wisdom) and Rahmah (mercy). They also contain
information about the goodness kept in the heaven for Allah’s servants, in this world and in the
Hereafter. This is all confirmed and emphasized through an oath by the greatest thing by which an
oath con be made, namely the Lord of the heaven and the earth, that what the servants are promised
is true, like a tangible matter such as the speech of people.

Tafseer: These ayat demonstrate the perfection of Allah's Power (Qudrah), and that He alone is
worthy of all worship without partners. They also establish the hujjah (proof) against the deniers. It is
of two kinds: the first kind relates to the earth, as Allah says:

{Eole g'ajiﬁT ng} — “And on the earth are signs”. The term ayah means a mark that indicates and
clarifies something. Meaning, in the earth are clear proofs of the existence of the Creator and His
Power, Knowledge, Wisdom and Mercy. For example, these signs can be found in the mountains, seas,
rivers, minerals, animals, fruits and different kinds of plants.

{nyé_;@} — “For those with certainty”. For those who are firmly grounded in Imdn and Yagin. They are
specifically mentioned because they are the ones who benefit from these signs and observe them with
insight. Every time they observe these signs, they increase in Yagin, alongside their existing Yagin and
Iman. The earthly signs were mentioned first because they are the closest to mankind.

The second kind of signs relate to the human being themselves, as Allah says:

{;&—u::-:l {45} - “And also, within yourselves”. In yourselves are also signs and lessons. In your creation,
your stages of development, your transition from one state to another, the differences in your
languages, colours, and your variations in your physical builds, intellect, and understanding. And also,
in your creation in the best form with an upright structure, balanced limbs, and the internal and
external senses and the power placed within you.

{bg}s_aéj )13?} — “Do you not then see?”. Will you not look with the look of the one who reflects and
gains insights? This is a question which rebukes and condemns. It is a rebuke and a condemnation for
not reflecting and contemplating upon these signs. Then Allah mentioned another sign by saying:
{955” 62T 33} - “And in the heaven is your provision”. Meaning, what descends from the decree
and command of Allah regarding your sustenance and the provision in this world. It also includes the
rain which Allah made a cause (sabab) for your provision (rizq). It also descends from the heaven.
{83-31‘-33 L3} — “And whatever you are promised”. Meaning Paradise, because it is in the highest
heaven. Some of the early Salaf stated that what is meant is what you are promised of good and evil.
Meaning, everything is decreed and written in the Preserved Tablet (al-Lawh al-Mahfiiz) which is in
the heavens. As for the Hellfire, it is in the lowest of the low and is not in the heaven. The Prophet &
said: ‘“Allah the Almighty says: 'Record his book [meaning the record of the disbeliever's deeds] in Sijjin,
in the lowest earth.' [Ahmad, Abu Dawid - Sahih]

Allah then swore by His Mugadas Self to confirm all that has preceded:

{gbj;ﬁTj slZdi Ci539) — “Then by the Lord of the heaven and earth”. Allah swears by His Rubibiyyah
(Lordship) over the heaven and the earth.

{é:d 33\3;} — “Indeed, it is the truth”. What Allah has promised of the resurrection, recompense,
punishment and reward is the truth. It is firmly established, certain and beyond doubt.

{633-[4-33 ‘&J G ;,l:if:} — “Just as surely as you can speak”. What Allah has promised of the resurrection
and recompense is certain just as you are speech (nutq) is certain and undeniable to you. You do not
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doubt for a minute that your speech originates from you. Allah likened the certainty of the unseen to
the certainty of the human speech which is tangible and audible. It is like saying: ‘it is as true as you
being here’ or ‘it is as true as the fact that you can speak’. The truth of the Hereafter and its existence
are as certain as something known by necessity.

Points of benefit and rulings

1. Guidance toward reflecting on the universal signs in the earth and the souls.

2. The universal signs in the earth are mentioned generally in this ayah, while they are mentioned in
detail in other ayat, such as Sirat al-An'am, Surat al-Ra'd, Surat al-Nahl, Strat al-Naml and others.

3. Those who benefit from the signs are those who are certain of Allah’s Rubibiyyah and Ulihiyyah.
and those seeking knowledge that leads to certainty.

4. Inthe creation of mankind there are signs for those who reflect.

These signs are mentioned generally here and explained in detail in other ayadt, such as in Sirat
al-Mursalat, Surat al-Balad and Surat at-Tin.

6. Turning away from reflecting on the signs within the self is blindness of the basadir (insights).

7. The origin of the servants' provision is in the heaven which is what descends from the command
of Allah and the rain He sends down.

8. Paradise is in the heaven.
9. Comparing something unseen but known with something physically perceived to establish

certainty about it.
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(24) - Has there reached you the story of the honoured guests of Ibrahim? (25) - When they

entered upon him and said: ‘Salaman.’ He answered: ‘Salamun, you are a people unknown
to me. (26) - Then he turned to his family and came with a fat calf. (27) - Then he placed it
near them and said: ‘Will you not eat?’ (28) - Then he felt fear within himself from them.

\

They said: ‘Fear not,” and gave him glad tidings of a knowledgeable boy. (29) - Then his wife
came forward with a cry and struck her face and said: ‘[l am] a barren old woman!’ (30) -
They said: ‘Thus has your Lord said; indeed, He is the Most Wise, the All-Knowing.’

General meaning: These ayat contain the news of the honoured guests of Ibrahim and what occurred

between them and Ibrahim when they met, including the greeting and the response, his quickness in
bringing food for them, their glad tidings to him of a knowledgeable son, and his wife's astonishment
and amazement at the news of a child while they were both elderly, and the angels' confirmation of
this bushra (glad tidings).

Tafseer:

{ayg}im | b &3.,\:- Wi J2} — “Has there reached you the story of the honoured guests of
Ibrahim?”. This ayah is addressed to the Prophet & and also to anyone suitable to be addressed. This
style of address is used when the news being mentioned is remarkable and important, and it indicates
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that such knowledge only comes via the revelation (wahy). This is similar Allah’s statements: ‘Has there
reached you the story of the soldiers’. [al-Burdj: 17] ‘Has there reached you the report of the
Overwhelming [event]?’. [al-Ghashiyah: 1]

The question form is for drawing attention and for amazement. The word dayf (guest), can be used to
refer to a single person or to a group of people. The guests of Ibrahim were a group of angels who
came in the form of human beings, bringing him glad tidings of a son and informing him of the
destruction of the people of Lat.

They were described as being mukramin (honoured) because they are honoured with Allah, as Allah
says: ‘Rather, they are [but] honoured servants’. [al-Anbiyd’: 26] They were also honoured because
Ibrahim honoured them and treated them with great generosity.

{€le 'I’3.JL-‘>S 3;} — “When they entered upon him’. Meaning when they entered his home.

{m 7_93@3} - “And said: ‘Saldman’”. Meaning, we greet you with the greeting of salam (peace). This
is what they said when they entered his home.

{09354 egé p-l-w U8} — “He answered: ‘Salamun, you are a people unknown to me”. |brihim
responded to them with the greeting of saldm and informed them that they were unknown to him,
meaning they were strangers. He said this is so that they would identify themselves because at that
moment he did not know who they were, although he got to know who they were after that.

{cé.,ﬁ dl gbs} — “Then he turned to his family”. He quickly and secretly went to his family so that his
guests would not notice his absence. He discreetly slipped away from them to bring them food.

{orese d-?w :1%8} — “And came with a fat calf”. He quickly returned to his guests with a ‘ijil (calf) that
was full of meat and fat, which is an increase in generosity and hospitality. In Sarat Had, Allah
described the calf as roasted: ‘And He did not delay in bringing [them] a roasted calf’. [Had: 69]

{é-e;l!?aaﬁs} — “Then he placed it near them’”. He placed it near them so it would be easier for them
to reach it when eating. Essentially, he presented the food to them. This is from the perfection of
honouring the guest.

{05156 ] UL?}— “And said: ‘Will you not eat?”. This is an offer and invitation to eat. It is gentleness and
kindness to the guest and makes them feel at ease. lbn Kathir said in his tafsir of this ayah: ‘Ibrahim
said this polite and kind statement to his guests, and surely, this ayah indicates proper manners for
honouring guests. For he brought the food to his guests quickly, while they were unaware that it was
being prepared for them. He did not first mention this favour to them by saying, "We will make food
for you." Rather, he discretely had it prepared and placed before them. He prepared the best kind of
food he had, a young, fat roasted calf. He did not place the food far from them and invite them to come
close to it to eat. Rather, he placed it close to them and refrained from ordering them to eat. Instead,
he invited them using a kind and subtle invitation.” However, when he saw that their hands did not
reach the food, he became fearful.

{Ai.ap @.é.u Qﬂé}i@} - “Then he felt fear within himself from them”. He felt fear within himself, thinking
they had come for an evil purpose, as they did not accept his hospitality.

{pae p.lsu %9 wag ki y i33l3} — “They said: ‘Fear not,” and gave him glad tidings of a knowledgeable
boy”. They reassured him that he had nothing to fear and that they were there to give him glad tidings,
despite his old age, of a son who would be born to him from his wife Sarah, and that his son would
live and possess abundant knowledge of Allah and his religion. The majority of the scholars say that
this son was Ishaq because Allah says: ‘Then We gave her glad tidings of Ishaq and after Ishaq, Ya’qib’.
[Had: 71]

{ﬁaﬁﬁf &13\-9} — “Then his wife came forward”. His wife Sarah came forward when she heard the glad
tidings from these guests.
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{Oﬁ @} — “With a cry”. She came shouting in amazement and wonder at this great news.

{G&s C»Saaﬁ} — “And struck her face”. She struck it in the manner women sometimes do out of
amazement or shock. These are from the things that women do in response to something emotional
which is contrary to ordinary behaviour.

PR

{@Euis ) 5::9 uJLeg} — “And said: ‘[l am] a barren old woman!”. Meaning, how can | give birth while |
am a barren old woman? The ‘gjdz is the one advanced in age and can no longer give birth, and the
‘agim is the barren woman who never gave birth at all. She wondered how birth could occur when
these two obstacles were combined, namely old age and barrenness.

{5 U6 cW3S19)8} - “They said: Thus has your Lord said”. Meaning, it is Allah, your Lord, who has
decreed and ordained that, and there is nothing strange about the Might (‘azama) and Power (quwwa)
of Allah. Allah is capable of all things. He is the one who has decreed that you will have a child, so no
ordinary cause (sabab), such as old age or barrenness can prevent it.

{égu!iJ’T @,S:JT}&&.\I} - “Indeed, He is the Most Wise, the All-Knowing”. It is Allah who places things in
their proper places because He is al- Hakim, and He encompasses all things by His knowledge, because
He is al-‘Alim. Therefore, submit to the decree of Allah, show gratitude to Him for His blessings,
because Allah has a wisdom in what He decrees and it is based on His knowledge of all things.

Points of benefit and rulings

1. The angels who brought the glad tidings to Ibrahim came in the form of guests, which is why Allah
referred to them as such.

2. These guests were inherently worthy of honour and that they were honoured by Ibrahim through
his hospitality.

It is prescribed for the one entering a house to initiate the greeting of salam.
The greeting of salam is the greeting of the prophets and their followers.

The recommendation of choosing good food for honouring the guest.

o vk~ w

The recommendation of placing the food near the guest and inviting them to eat in a gentle
manner.

~

The permissibility of feeling unease towards a guest if they do something strange.

8. Glad tidings for Ibrahim of a child despite old age, and that the child will be learned and
knowledgeable.

9. The permissibility of raising the voice or striking the face in wonder, not out of despair and
objection to the decree of Allah.

10. This woman, Ibrahim's wife, was the mother of Ishaqg, and Ishaq is the son referred to in the story.
11. Confirming news and removing any doubt of it by attributing it to Allah.

12. Affirming specific lordship (Rubdbiyyah Khasah) which includes Allah's Power to create a child
despite old age.

31-37
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(31) - He said: ‘Then what is your mission, O messengers?’. (32) -They said: ’Indeed, we
have been sent to a wicked people. (33) - To send down upon them stones of clay. (34) -
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Marked by your Lord for the transgressors.’ (35) - So We brought out whoever was in it
from the believers. (36) - But We did not find within it except one house of Muslims. (37) -
And We left therein a sign for those who fear the painful punishment.

General meaning: These ayat contain the continuation of the story of the guests of Ibrahim as well as
some of the story of the people of Lat. Ibrahim asked the Messengers about the matter for which they
had come, because he understood that their visit was not just to him giving glad tidings of a

knowledgeable son, but it was for a greater matter than that, which was that they had been sent to
destroy the people of LGt.

After Ibrahim began defending the people of Lit because Lat and his family were among them, Allah
reassured him that He brought out from the towns of the people of Lt the believers, who were Lit
and his family except his wife. Then Allah points to the actual destruction of the people of Lit and that
in their destruction is a sign for those who fear His painful punishment.

Tafseer: When lbrahim realized that his guests were angels because they did not eat and because
they gave him glad tidings of a son, and because the angels do not gather in this way except for an
important matter. A single angel is sufficient to give glad tidings, as was the case of the glad tidings
given to Zakariah and Maryam. When he realized this, he asked them:

{651&357 lee‘ p$~h> ké U@} — “He said: ‘Then what is your mission, O messengers?’”. Meaning, what
is the matter for which you have come, O Angels. The term khatb (mission) is mostly used for matters
of great importance and in hardships. lbrahim referred to them as mursaliin (messengers) because
this is a description of the angels, as Allah says: ‘O Lit, we are messengers from your Lord. Your people
will not be able to harm you’. [Hud: 81] They were the same angels which came to Ibrahim.

{Cnayies 333 J Tl f\; 1338} — “They said: ‘Indeed, we have been sent to a wicked people”. Meaning,
we have been sent by Allah to destroy a wicked and criminal people, namely the people of Lit. They
were the people who committed the great crime of sodomy (homosexuality) along with their disbelief
and disobedience. They committed several jara’im (crimes) as Allah says: ‘Do you approach men,
commit robbery on the roads, and commit evil openly in your gatherings?’ [al-‘Ankabat: 29] They also
rejected their prophet and harmed him concerning his guest.

{u;do RY f":jl.é;_? pe.g.ls Jwﬂ} —“To send down upon them stones of clay”. Meaning, clay that had become
hardened and baked until it became like stones in hardness. This is the sijjil that is referred to in other
ayat of the Quran.

{5 die 4—°3-M} — “Marked by your Lord”. Meaning, each stone was marked for a specific person from
those who had transgressed and overstepped Allah's boundaries. The marking of these stones was

decreed by Allah as per His Wisdom (Hikmah).

{‘_nsfi»@} — “For the transgressors”. Meaning, those who exceed the limits of Allah in their fujar
(immorality) and ‘isyan (disobedience). Allah described the people of LGt in the Quran with all
attributes of blame; such as ‘israf (extravagance), zulm (wrongdoing), ijram (criminality), si (evil), fisq
(corruption), ‘udwan (transgression), jahl (ignorance), and ifsad (spreading corruption). In Sdrat al-
‘Ankabt, Allah mentions the discussions that took place between Ibrahim and the angels. Allah said:
‘He said: ‘But Ldt is there!” They replied: ‘We know well who is there. We will surely save him and his
family, except his wife; she will be among those who remain behind.’ [al-‘Ankabat: 32] Here Allah briefly
mentions how He saved Lt and his family.

{uamwf 0 asd &6 s 63535} — “So, We brought out whoever was in it from the believers”. Meaning,
we commanded them to leave and showed them the way. This command was for all the believers
from the towns of the people of Lit. They are the ones who believed in Allah and His Messengers.
Their Iman was the reason for their salvation. They were Lt and his family except his wife. Allah said:
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‘Leave with your family during the night, and let none of you look back, except your wife’. [Had: 81] They
were believers inwardly and outwardly.

{nekiddl 35 s 78 g G355 W3} — “But We did not find within it except one house of Muslims”.
Meaning, other than the people of the one household (ahlu baytin). This shows how few there were
who had believed. Allah described all the people of household of Lat with Islam because among them
was his wife who inwardly followed the religion of her people, therefore the description of Iman does
not apply to her. It is known that if Islam and Imdn are mentioned in the same context, Islam is
interpreted as the outward actions such as praying and fasting, while Iman is interpreted as the inward
actions and beliefs.

{4.»!9 (g8 G5533} — “And We left therein a sign”. Meaning, in the towns of the people of Lat that were
destroyed. Allah left a great sign of their destruction.

{81 S13adi 895 ¢udll} — “For those who fear the painful punishment”. We left in it a lesson for
those who fear the painful punishment of Allah. Allah turned their towns upside down and rained
upon them stones of sijjil. Allah drew attention to this sign as it was on the route of Quraysh on their
way to al-Sham. Allah said: ‘You pass by their ruins in the morning, and at night. Will you not
understand?’ [al-Saffat: 187-188] There is no doubt that leaving the ruins of destroyed people is among
the clearest signs of the power of the One who destroyed them.

Points of benefit and rulings

1. lbrahim knew that his guests were messengers from Allah either because they informed him or
because of the glad tidings they brought.

2. Among the things for which Allah condemned the people of Lit is that they were mujrimin,
(criminals). The mujrim is the one who commits a great sin as they did with their disbelief and
through committing fahisha (immorality).

3. Among the punishments inflicted upon the people of Lat was the sending of stones upon them.

4. This type of punishment is prepared for every transgressor (musrif) and that these stones were
marked with distinguishing signs.
5. Iman necessitates salvation unlike outward /slam alone because Iman includes Islam while

outward Islam does not necessarily include true Iman, such as the Islam of the hypocrites.

6. Allah leaves the traces of punishment that befell the deniers so that they may be signs proving the
truthfulness of his messengers.

38 -46
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(38) - And in Misda, when We sent him to Fir'awn with clear authority. (39) - But he turned

away with his supporters and said: ‘A magician or a madman.’ (40) - So We seized him and
his soldiers and cast them into the sea, and he was blameworthy. (41) - And in 'Ad, when

2.2 4

We sent against them the barren wind. (42) - It left nothing it came upon except that it

Page 12 of 20



turned it into ruins. (43) - And in Thamiid, when it was said to them: ‘Enjoy yourselves for
a time.’ (44) - But they rebelled against the command of their Lord, so a terrible blast
seized them while they were looking on. (45) - They were unable to arise, nor could they
defend themselves. (46) - And the people of Niih before; indeed, they were a defiantly
disobedient people.

General meaning: After Allah mentioned that he left in the story of the people of Lt a sign for those

who fear the painful punishment, He informed that He also left similar signs in the stories of the
prophets and their people before Lut without going into detail about their stories. Allah mentioned
the story of Misa, ‘Ad, Thamad, and Nah. In all their stories there is a sign for those who fear the
painful punishment. Their stories in particular inspire fear of Allah's punishment.

Tafseer:

{isvgn 43} - “And in Misa”. Meaning, we also placed in Misa and his story a sign from which those
who fear Allah's punishment and take heed.

{onss oalis 53239 o) asiagi 3;} — “When We sent him to Fir'awn with clear authority”. We sent him
to Firawn with clear proof and obvious evidence to the truth of what he came with. This clear proof
was his staff and his shining white hand.

{cthsy J}Ya} — “But he turned away with his supporters”. He turned away from Iman and the truth
because of his supporters and soldiers upon which he relied upon for his strength. They were referred
to as a rukn (pillar) because they were to him like a pillar upon which a building depends.

{0335;-3 5’?3:_&& 3@3} — “And said: ‘A magician or a madman”. Fir’awn said this about Mdsa in order to
belittle him and warn his people against him and to turn them against him. He called him a sahir
(magician) because he came with extraordinary signs, and a majnin (madman) because he claimed to
be a Messenger from Allah. The difference between a magician and a madman is that the magician
deliberately seeks out and serves the jinn, whereas the madman is overtaken by them without his
choice. He only said this to deceive his people, but he knew that Miisa was truthful as Allah says: ‘They
denied them (the signs) even though they were convinced of them inwardly, out of wrongdoing and
arrogance. [al-Naml: 14]

{33351’?5 43356- “so We seized him and his soldiers”. We seized Fir'awn and his soldiers, whom he
took pride in, with punishment and overpowering force.

{’:77 @ pe-:-ws} — “And cast them into the sea”. They were thrown into the sea when the two parts
which Misa separated with the permission of Allah closed upon them while they were in the middle
as they were pursuing them.

{pdo 383} — “And he was blameworthy”. Meaning, Fir'awn was guilty of actions deserving of blame
because of his disbelief and tyranny. This ayah is proof that Allah humiliates the tyrants and those
who are defiantly arrogant.

{> 33} - “And in 'Ad”. Meaning, we also placed in the story of ‘Ad a great sign for every person of
understanding who fears Allah's painful punishment.

{faaa)l o3l pgile Glast 3;} — “When We sent against them the barren wind”. It was a wind that
contained no good at all; it brought no rain and fertilized no trees. It is compared to a barren woman
who neither conceives nor gives birth. It was the fierce, raging wind that destroyed everything in its
path. This is why Allah says:

{«€le ] 9‘5&» o0 3% 6} — “It left nothing it came upon”. Meaning, no person or property the wind
passed on its way. The word {:»} emphasizes the comprehensiveness of what follows which is the
destruction.
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{NA)JTS&L': )‘I} — “Except that it turned it into ruins”. Whatever the wind came upon, it left them like
something worn out and crumbled, essentially destroyed.

{5313 éj} — “And in Thamud”. Meaning, there is also a great sign for those who fear Allah's painful
punishment in the story of Thamud.

{in= REJPE R 75;} - “When it was said to them: ‘Enjoy yourselves for a time
them after they denied their Prophet (Salih) and slaughtered the she-camel that had been sent to

24
.

This was said to

them as a sign. The command ‘enjoy yourself’ is a threat, meaning wait for the punishment that is
coming to you. They were given three days of respite to await the torment. Then on the morning of
the fourth, it overtook them.

{(sg.?j J»l && (5%a8) — “But they rebelled against the command of their Lord”. They arrogantly refused
to obey Allah. By attributing lordship to them (their Lord), there is an increased condemnation of them
because they repaid the kindness of their Lord with disbelief in Him and disobedience to the

Messenger sent to them.

EHAMA 4853518} - “so a terrible blast seized them”. The destructive blast of punishment (sa’igatul
‘adhab) which destroyed them all.

{63}1359 (w’bj}— “While they were looking on”. They saw the punishment with their own eyes, and some
of them watched others as they died. This made the punishment more severe. They also saw it
because it happened in the daytime. Allah says: ‘So the mighty blast seized them in the early morning’.
[al- Hijr: 83]

{ﬁl;."g oo Tgr Bl 3} - “They were unable to arise”. They could not stand up and run away to flee the
punishment. Rather, they had fallen in their homes as the blast of punishment overtook them.
{Cprein i_gj@ W3} — “Nor could they defend themselves”. They had no power to protect themselves
when the punishment came. They had no strength within themselves, nor did they have anyone to
help them repel the punishment of Allah.

{fjué R @3 ‘3333} — “And the people of Niih before”. We destroyed the people of Nuh before the
destruction of the nations already mentioned.

{M \Ajs i3§€ p.g.:l} - “Indeed, they were a defiantly disobedient people”. They were rebellious
because of their disbelief and denial of their prophet. The original meaning of fisq is to emerge or
break forth. It is said: fasaqgat al-rutabah when a date emerges from its shell. The word was then used
to figuratively mean exceeding or emerging from the limits of obedience to Allah.

Points of benefit and rulings

1. Mausa was given decisive proofs against Fir'awn and his people. For this reason, Allah called them
sultan mubin (clear authority).

2. ’Ad were destroyed by the barren wind which was sent by Allah to destroy them. It contained no
good at all. It was entirely punishment and destruction.

Thamid were destroyed by the blast (sa’igah).

4. The arrival of the punishment openly and visibly is more severe upon those being punished
because they witness the terror from its beginning and watch one another fall dead.

5. When the blast struck Thamid, they fell to the ground and could not stand. Before the blast,
they were unable to defend themselves against it.

6. The people of Nih were destroyed. It is not explicitly stated here how they were destroyed, but
elsewhere in the Qur'an, such as Surat Nah, it is mentioned that they were drowned.

7. The reason the people of Nih were destroyed by drowning was their fisq or departure from the
obedience of Allah and obedience to their prophet.
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(47) - And the heaven We built with strength, and indeed, We are its expander. (48) - And
the earth We have spread out, and excellent are we as preparers. (49) - And of all things
We have created pairs, so that you may remember. (50) - So flee to Allah. Indeed, | am to
you from Him a clear warner. (51) - And do not make as equal with Allah another deity.
Indeed, | am to you from Him a clear warner.

General meaning: These ayat contain a reminder of Allah's universal signs (ayat kawniyyah) in the

heavens and in the earth. For example, the height and vastness of the heaven, the stability and being
spread out as a bed of the earth, and the creation of pairs within it. This is all so that people may
remember through these signs the perfection of Allah's Qudra (power), Hikmah (wisdom) and Rahmah
(mercy), thereby knowing that Allah is their Rubb (Lord) and their Malik (Sovereign), and that there is
no refuge from Him except to Him, and that He alone is deserving of all worship.

Tafseer:

{@53% £62Ji9} — “And the heaven We built, and indeed”. We raised it and made it a protected roof
like a building (bind’). This is as Allah says: ‘And constructed above you seven strong [heavens]’. [al-
Naba’: 12]. And He also says: ‘And Allah has made for you the earth an expanse’. [Nih: 19]

{..\iib}— “With strength”. Meaning with immense power and strength. Allah created the heavens and

with great power and strength.

{5_93-@_933 Lzlj} - “And indeed, We are its expander”. We are surely able to create it and to create what
is greater than it. It is said ‘awsa’a al-rajulu’ when a man becomes a person of capacity and power. It
may also mean that Allah expands its regions and dimensions. There is no contradiction in
understanding the ayah with both meanings because the heaven itself is known for its vastness and
expansiveness of which Allah created.

{teidvs ” 3’13} — “And the earth We have spread out”. \We have spread it out and levelled it for those
living on it. Allah says: ‘And at the earth - how it is spread out?’. [al-Ghashiyah: 20]. Therefore, it is stable
and suitable for living and traveling upon. This does not contradict that it is spherical because it is vast
and its surface varies in elevation and depression.

{ggd-@i!! @5-4-9} - “And excellent are we as preparers”. The word ni’ma is a past tense which is used for
establishing praise, and it means that what is being praised has reached the ultimate goodness,
excellence, and virtue which makes it deserving of praise. The one being praised is Allah, although it
is not explicitly mentioned. This is because it is understood as only Allah is capable of spreading and
preparing the earth. Therefore, its meaning is: How excellent are We in spreading and leveling the
earth. Allah specifically mentioned the heavens and the earth because they are the greatest things in
existence that we observe.

{gj:’g-éj Cals ¢‘5\i‘ KL (09} — “And of all things We have created pairs”. Meaning, from all categories of
created things, such as humans, plants, animals, and others. We created two opposite kinds. For
example, male and female, night and day, the sun and the moon, the heaven and the earth, life and
death, and Iman (belief) and Kufr (disbelief). This is as Allah says: ‘Not equal are the blind and the
seeing. Nor are the darknesses and the light. Nor are the shade and the heat. And not equal are the
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living and the dead. Indeed, Allah causes to hear whom He wills, but you cannot make hear those in
the graves’. [Fatir: 19-22]

{535?33 pth} — “So that you may remember”. We did all of this — meaning, the building of the heaven
with the strength, the spreading of the earth, and the creation of pairs - so that you may remember
Allah's Power and Greatness, and to know that the Creator of all pairs is One, and to worship Him as
the One true deity.

{<T J) 15328} — “So, flee to Allah”. If you know that Allah is the true deity, worthy of all worship, then
flee to Him from everything you fear. Meaning, seek refuge in Him and single Him out in worship and
obedience. Flee to Allah from that which He hates to that which He loves. Flee from ignorance to
knowledge, from disbelief to belief, from sin to obedience, and from heedlessness to the
remembrance of Allah. Allah described turning to Him as fleeing because turning to anyone other than
Him will result in all kinds of fearful outcomes and problems, whereas turning to Him leads to security,
happiness, and success. This is among the things that Allah commanded His Prophet & to say to his
Ummah because Allah says:

{insh 3205 &x o0 3} - “Indeed, 1 am to you from Him a clear warner”. Meaning, | am a warner sent by
Allah, whose warning is clear (mubin) and supported by the miracles Allah has granted me. It can also
mean that | am a warner who clearly clarifies and explains (mubayyin) everything that which | have
been sent with, including commands and prohibitions, and | warn you of His punishment. There is no
contradiction in understanding the ayah with both meanings.

{5k te;l! auf ) 1_91::6 Y35} — “And do not make as equal with Allah another deity”. Meaning, do not
worship another deity alongside Allah. To do so is shirk, or associating partners with Allah, which is
the greatest thing from which one must flee.

{;’;w» jg.,'\i & pSJ é;} — “Indeed, | am to you from Him a clear warner”. Allah repeated this statement
to emphasize this matter, to further establish it, and to demonstrate the Prophet & 's concern for the
guidance of his Ummah. This is similar to what the Prophet & said: ‘My example and the example of
that with which Allah has sent me is like that of a man who came to his people and said: ‘I have seen
the army with my own eyes, and | am the naked warner; escape, escape!’ A group of them obeyed him,
so they set out during the night at their ease and were saved. Another group rejected him, and the
army came upon them in the morning and destroyed them completely’. [Bukhari, Muslim]

Points of benefit and rulings

1. Among Allah's great signs is the construction of the heaven above His servants and its vastness.
2. Affirmation of the attribute of Strength (Quwwah) to Allah.

3. Among Allah's signs is His spreading and preparing the earth to make life upon it easy.

4

Among Allah's actions (af’al) is His spreading and preparing, and this has been mentioned
concerning the earth.

o

Allah created everything in pairs.

6. An encouragement to reflect upon the creation and to remember because of the signs and
evidences it contains.

7. The path to salvation from Allah's punishment is to flee to Allah. There is no refuge and no place
of safety from Him except with Him.

8. The Messenger # is a warner sent by Allah to mankind of Allah's punishment.
9. The most dangerous sin for a servant is associating partners with Allah.

10. The Messenger 2 was sent by Allah to warn against the shirk.
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(52) - Likewise, no messenger came to those before them except that they said: ‘A

magician or a madman.’ (53) - Did they enjoin one another to say this? Rather, they are a
transgressing people. (54) So turn away from them, for you are not to be blamed. (55) -
And remind, for indeed, the reminder benefits the believers.

General meaning: These ayat contains four matters:

1. Allahinforms us that the sayings of the previous nations who denied their messengers were similar
because their hearts were similar. Every disbelieving nation said to its messenger: a sorcerer or a
madman, just as the disbelievers of Quraysh said about the Prophet #, and just as Fir'awn said to
Musa. This is a consolation (tasliyyah), for the Prophet &5.

2. The expression of astonishment (ta'jub), at the similarity to the point that it is as if they had
advised one another to say it.

3. Allah's command to His Prophet & to turn away from those who disbelieved in him and informing
him that there is no blame on him for doing so.

4. Allah's command to His Prophet & to continue reminding people and informing him that those
who benefit from the reminder are the believers.

Tafseer:

£l
7 -7

IR ES T RSP 3’1 Jga) oo POTAR &eddi 31 eV 38} - “Likewise, no messenger came to those before
them except that they said: ‘A magician or a madman’”. The word {35} (likewise) shows
resemblance (tashbih), i.e., just as these disbelievers said to you, O Messenger of Allah 5, a sorcerer
or a madman, every disbelieving nation said the same thing. Therefore, you have an example (uswah)
in the Prophets before you, because their people also denied them and accused them of magic and
madness. So do not grieve over their denial of you.

{4 i}-foljﬁ} — “Did they enjoin one another to say this?”. Did they pass this saying on to one another,
with the earlier generations instructing the later generation, so they all agreed upon it? This is a
guestion intended to express condemnation and astonishment. Allah is astonished at their state and
invites His servants to also be astonished at it. Therefore, it is the habit of the tyrants and deniers that
when they witness a miracle and are silenced by it. They try to confuse the common people and turn
them away from Iman and the truth. This is why Allah subsequently says:

=292

{bg.";Ué £ pfb J5} — “Rather, they are a transgressing people”. What brought them together was not
mutual advising to say this, but rather it was transgression, denial and disobedience. Their hearts
resemble one another, and so their tongues and what they say resemble one another. This is worse
than al-tawasi (mutual advising).

{pé-:-ﬁ 353:9} - “So turn away from them”. Do not pay attention to them and do not rebuke them but
focus on your own affairs and your responsibilities. All you are required to do, O Messenger &, is to
convey the message, and you have discharged your responsibility with which you were sent.

{C_gjég I I.’Cs} — “For you are not to be blamed”. You are not to be blamed for their sin and for their
turning away from them. You have discharged your responsibility and conveyed the message with
which you were sent. If they disbelieve in it and cast accusations at you, they will bear the burden of
that, not you.
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{uwa@ﬁ G}fj\ﬁ o‘s 3533} - “And remind, for indeed, the reminder benefits the believers”. Continue
reminding and admonishing because it benefits the believers by increasing them in Iman and
steadfastness upon the truth. Allah informs us that the reminder specifically benefits the believers,
because what they have of Iman and their constant turning to Allah and seeking His pleasure allows
them to benefit from the reminder and makes it more effective. This is like Allah saying: ‘So remind, if
the reminder should benefit. He who fears [Allah] will be reminded. But the wretched one will avoid it’.
[al-A’1a: 9-11]

As for those who have no Iman are not prepared to take heed in the reminder, they will not benefit
from it. This is like the salty ground that does not benefit at all from the rain. Even if the sign were to
come to this type of people, they would not believe until they see the painful punishment with their
own eyes as Allah says: ‘Indeed, those upon whom your Lord’s decree has come into effect will not
believe. Even if every sign were to come to them, until they see the painful punishment’. [Yanus: 96-97)

Points of benefit and rulings

1. Allah comforted His Prophet & and strengthened him to endure the harm of his people.

2. Among the things that helps a person remain patient is taking a good example from those who
were patient.

3. The expression of astonishment (ta’ajub), at the similarity of the statements made by those who
denied the Messengers.

4. The driving force behind the deniers of the Messengers was transgression, and this is the cause of
similarity in their words.

5. The recommendation to turn away from those in whom the call to guidance is no longer effective.

6. The Prophet # is neither responsible nor blameworthy for the denial of those who reject the
message.

7. Reminding is an obligation upon the Messenger % and through it the message is delivered.

8. The reminder benefits those who believe in Allah and His Messenger # because they accept it and
act upon it.

9. Iman is the cause of benefiting from the reminder. The more complete the iman is, the greater
the benefit.
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(56) - And I did not create the jinn and mankind except to worship Me. (57) - | do not want
from them any provision, nor do | want them to feed Me. (58) - Indeed, it is Allah who is
the All-Provider, the Possessor of Power, the Most Strong. (59) - And indeed, for those who
have wronged is a share like the share of their companions, so let them not ask Me to
hasten it. (60) - So woe to those who have disbelieved from their Day which they are
promised.

General meaning: In these ayat, Allah informs us of His wisdom in creating the thagalayn (the two

accountable beings) - the jinn and mankind - and that this wisdom is so that they worship Him alone
without associating any partners with Him. He did not create them to provide for Him or to feed Him,
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because He is al-Razdq (the All-Provider), al-Qawiyy (the Most Powerful) and al-Matin (the Most
Strong).

Allah then informs us that the wrongdoers (zalimin) of the present, have a share of punishment equal
to the share of those like them who have passed. This share of punishment will certainly come to
them, so they should not ask Allah to hasten it. The wrongdoers have been promised a Day on which
Allah's punishment will descend upon them so let them wait for that Day which they have been
promised.

Tafseer:

{09 Y| Y15 Gl EAIS 3} - “And 1 did not create the jinn and mankind except to worship Me”.
Meaning, | created them only so that they would worship Me alone without associating any partners
with Me. The letter {J} in {03232} — ‘to worship Me’ is to show purpose and reason (ta’lil). The only
reason Allah created the jinn and mankind is so that they worship Him. Allah mentioned the jinn first
because they were created before mankind. The ayah also alludes to the nations mentioned earlier in
the Sdrah who denied the truth, and condemns them because they turned away from the straight
path and disbelieved in Allah, therefore not fulfilling the purpose for which they were created.
{Ogeatas o -\pl G5 335 0 pére w)‘ &} - “I do not want from them any provision, nor do | want them to
feed Me”. Meaning, | do not want them to provide Me with sustenance or feed Me, as is the case with
masters and their slaves in this worldly life. This is because Allah is exalted above needing His creation
and has no need of them. Rather, they are the ones who are in need of Him for their provision and
food. Allah says: ‘Say: ‘Should | take anyone besides Allah as my protector, when He is the Creator of
the heavens and the earth? He feeds everyone and is not fed.’ [al-An‘am: 14]

Food is specifically mentioned because it is the most vital benefit demanded from a servant or slave.
If the greatest need is denied, then anything less than that is automatically denied. The ayah also
alludes to the false deities they worship. They serve them, maintain them and protect them, yet those
false deities are merely idols and stones who possess no benefit or harm for themselves or for those
who worship them.

{35397 3 &1 &f} — “Indeed, it is Allah who is the All-Provider”. Allah then explains that He is the One
who provides for His servants and that He is the Powerful (al-Qawiyy) and the Self-Sufficient (al-
Ghaniyy). Meaning that Allah alone provides for all His creation. They are in need of Him, but He is not
in need of them. His name al-Razaq (the All-Provider) is in the intensive form, indicating both the
abundance of His provision (rizq) and the vast number of those whom He provides for (marzigin).
Allah's provision is limitless and His blessings upon all of the creation are beyond counting. There is no
creature on earth except that its provision is upon Allah.

{§§5.3733}— “The Possessor of Power”. Allah possesses power which is untouched by any weakness. His
Quwwa (Power) is perfect and complete, and nothing can overcome Him. His command is always
carried out, and He is severe in punishment toward those who reject and deny His signs.

{iwiall} — “The Most Strong”. Allah is the possessor of absolute and immense strength. His Strength
never diminishes and His actions involve no hardship, effort or fatigue. His Strength is complete and
flawless. It never decreases or weakens.

By Allah's Quwwa (Power) and Matdna (Strength), He causes His provision to reach all His creation.
By His Power and Strength whatever He wills will happen and whatever He does not will not happen.
By His Power and Strength, He will resurrect the dead after their bodies have disintegrated and the
earth has consumed them. So, glory be to the Most Powerful, the Most Strong!
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{isads uge-U o‘S} — “And indeed, for those who have wronged”. Meaning those who have wronged
themselves by committing shirk and by committing sins and are therefore deserving of Allah’s
punishment.

{l_§533} - “Is a share”. Meaning, a full share of Allah's punishment.

{pea-zaal 9333 e} - “Like the share of their companions”. Like the share of punishment of those who
resembled them from the disbelievers who came before. This is a threat and a warning to the
disbelievers. The original meaning of dhanib is a large bucket filled with water. The share of
punishment is likened to such a bucket because those who draw water with it gather around the well
and lower their buckets, each of them taking a share of the water. Similarly, those who will be
punished will have their full share of this punishment. It also suggests that the punishment will be
poured upon them, just as water is poured from a bucket. Allah says: ‘As for those who disbelieve,

garments of fire will be made for them, and boiling water will be poured over their heads’. [al-Hajj: 19]

{u_gl:,u.i-««g 313} — “So let them not ask Me to hasten it”. Let them not demand from Me that | hasten
the punishment before its appointed time because it will certainly befall them.

{ig3a8 ug-LU 1}339} — “So woe to those who have disbelieved”. Meaning, ruin and destruction await the
disbelievers. This is a du'a against them. The disbelievers (kuffar) are the same as those who have
wronged themselves (zalimiin) mentioned in the previous ayah. This is because disbelief is the
greatest form of wrongdoing. Allah says: ‘And the disbelievers - they are the wrongdoers’. [al-Bagarah:
254]

{Osie 93 g-}jT (4233 (0} — “From their Day which they are promised”. Meaning, the Day of Resurrection
on which they have been promised the punishment of Allah. The Day is attributed to them because
they are the ones who are singled out for punishment on that day.

There is a clear connection between the ending of the Sirah and its beginning. The Sirah opens with
Allah saying: ‘Indeed what you are promised is surely true’. Therefore, the Sirah concludes with the
same theme with which it began; the certainty of the promised Day.

Points of benefit and rulings

1. The mention of wisdom behind the creation of the jinn and mankind, which is that they worship
Allah alone.

2. The restriction of the wisdom to that purpose alone.
3. The perfection of Allah's self-sufficiency and His exaltedness above any need of His servants.

4. Among the names of Allah is al-Razdgq (the All-Provider), al-Qawiyy (the Most Powerful) and al-
Matin (the Most Strong).

5. Every wrongdoer (zalim) will receive their allocated share of Allah's punishment.
6. Itis Allah's established way (Sunnah) to treat the wrongdoers alike in their punishment.

7. Among the foolishness and ignorance of the wrongdoers is that they ask Allah to hasten their
punishment.

8. The disbelievers have a promised Day on which they will see what they used to deny, which is the
Day of Resurrection or the Day of Punishment, descends upon them in this world.
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