Tafseer Juzu adh-Dhariyat

(<lgylddt d352)

Surat adh-Dhariyat

e In his introduction to this Surah, Sheikh al-Baraak said: ‘Surat adh-Dhariyat is a Makkan surah, and the
number of its ayaat is sixty. It begins with four oaths which affirm the certainty of the resurrection and
recompense, followed by an oath by the heaven with its perfect structure, regarding the differing and
contradictory statements of the deniers.

The ayaat from ten to twenty-three include the mention of the punishment of the liars (kharasoon),
those who deny the resurrection, and those who fabricate lies about Allah through guessing and
speculation. The ayaat also mention the reward of the righteous and the deeds by which they were
doers of good (muhsineen). The ayaat then conclude by drawing attention to the signs within the earth
and within the souls for those with insight and certainty, and by pointing out that provision and what
the righteous are promised is in the heaven. Then Allah swears by Himself that His promise is true, even
though it is unseen, it is like something which is clearly witnessed as Allah says: ‘So by the Lord of the
heaven and the earth, indeed it is surely the truth, just as you speak.’

The ayaat from twenty-four to forty-six include the story of the guests of Ibrahim and the mention of
the destruction of the deniers such as the people of Lit, Fir'awn and his soldiers, ‘Ad, Thamud, and the
people of Nih. ‘Indeed, they were a defiantly disobedient people.’

Then the surah concludes with follow-up reminders: Including drawing attention to the evidences
within the earth and the heaven of Allah’s power and wisdom, and that He is the true Deity to whom
one must flee from everything that is feared, by worshipping Him and abandoning associating partners
with Him.

It also includes clarification of the role of the Prophet & which is to warn. It also explains the way of
the deniers, which is to attack the messengers by accusing them of magic and madness. It also includes
the command to the Prophet & to turn away from them and to focus on reminding the believers. It
also explains the wisdom of Allah in creating the two kinds of beings, jinn and humans, which is to
worship Him alone with no partner, and it shows His independence from them. It also explains that His
punishment of the wrongdoers is a way that does not change, and in that is a warning and a threat to
the disbelievers of Quraysh.
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(1) - By those [winds] that scatter dust, scattering. (2) - And those [clouds] that carry a heavy
load. (3) - And those [ships or stars] that move with ease. (4) - And those [angels] that distribute
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the command. (5) - Indeed, what you are promised is surely true. (6) - And indeed, the

recompense will surely occur. (7) - By the heaven containing pathways. (8) - Indeed, you are in

differing speech. (9) - Turned away from it is he who is turned away.

General meaning: These ayaat include a gasam (oath) from Allah by four of His creations, affirming
the truth of His promise and the certainty of the jaza’ (recompense) on the Day of Judgement. Allah
then swears by the heavens full of pathways regarding the disagreement of the mushrikoon and the

contradiction in their statements and that this is one of the causes that leads some people away from
accepting the truth.

Tafseer:

{1533 qa‘-j;ljﬁj} — “By those [winds] that scatter dust, scattering”. This is a gasam (oath) from Allah.
That is, Allah swears by the dhariyaat (scatterers), which are the winds that scatter dust and other
things, meaning they stir it up and disperse it. Allah says: ‘And give them an example of the life of this
world: it is like rain that We send down from the sky, which makes the earth's vegetation grow thick
and green, but soon it turns into dry stubble that the wind blows away’. [al-Kahf: 45]

Allah's saying {1933} emphasizes the scattering of the winds, meaning that Allah swears by the winds
that stir up the dust and make it fly intensely.

{b‘gg u}do‘-x’i@} — “And those [clouds] that carry a heavy load”. Allah also swears by the clouds that
carry a heavy load of water. Many of the mufasiroon are of this opinion, however, some of them are
of the view that it refers to the winds that carry the clouds, as evidenced by Allah's saying: ‘And it is
He who sends the winds as glad news before His mercy (the rain). When they have carried the heavy

clouds, We drive them to a dead, dry land and send down rain upon it, and through it, We bring forth
all kinds of fruits’. [al-A'raf: 57]

(i u-g,-:dﬁ} — “And those [ships or stars] that move with ease”. Allah also swears by the ships that
sail smoothly and gently in the sea. Ibn Taymiyyah mentioned that what is meant by the jariyat are all
of the stars because Allah says: ‘So | swear by the stars that recede, those that move and hide

themselves’. [al-Takwir: 15-16]

{ljlj M@} — “And those [angels] that distribute the command”. Allah also swears by the angels
who distribute the decreed matters among the people and among the lands, such as provision, rain,
and other things.

Between these four matters which Allah swears by, there is a connection, which is why they are joined
with the {C3}. Allah swore by the scattering winds, then by the clouds which the winds drive, then by
the ships sailing by the flowing of the winds, then by the angels who distribute the commands of Allah,
among which is the directing of the winds.

Allah swore by these things as a preparation for the jawabul gasam (subject of the oath), which is the
truth of the resurrection and recompense. It is as if it is being said: “Whoever is able to do these
amazing things is also able to bring back what He created the first time.” This is why Allah says:
{Bolal ez 33 Lml} —“Indeed, what you are promised is surely true”. This is the jawabul gasam (subject
of the oath). Meaning, what you are promised of the resurrection, reward, and punishment is true
without a doubt.

{é}l o) 515} - “And indeed, the recompense will surely occur”. The accountability and recompense
will happen and are inevitable.

Allah may swear by whatever He wills of His creation, but the creation can only swear by Allah. This is
because a gasam involves glorification, and only Allah deserves to be glorified in this way. Therefore,
swearing by other than Allah is shirk because none should be glorified by an oath except Allah.
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After Allah swore to the truth of what He has promised, Allah swore to the disagreement of the
mushrikoon, the contradiction of their statements and their stubbornness.

{Lfl.’éJT w13 {&adis) - “By the heaven containing pathways”. Meaning, the heaven (sky), possessing
beauty, perfection, and well-ordered design. This was reported by Ibn Abbas and others from the
Salaf. The term hubuk refers to tracks or ways, meaning the paths of the heavens and the stars within
it. Linguistically, it is derived from the word al-habk, which is the perfection of craftsmanship. The
structured arrangement of the sky and stars and the paths of the heaven in which the stars move show
the perfection of Allah's creation. This linguistic meaning supports what the Salaf narrated.

{akidas J3.9 ‘_,aJ fSal} — “Indeed, you are in differing speech”. This is jawabul gasam. Meaning, you
mushrikoon are in confused and contradictory speech regarding the Quran and what it mentions of
the resurrection. Some say it is magic, others say it is sorcery, and others say it is tales of the old.
Regarding the Prophet #, some say he is a poet, some say he is mad and some say that he is a lying
magician. The connection between the gasam and the jawabul gasam is contrast. The sky is perfect
and orderly while their speech is confused and inconsistent.

{dsi 4o &z dsy} — “Turned away from it is he who is turned away”. Whoever is turned away from
Iman is turned by the preordained decree of Allah, however it is because of their differing speech that
they are turned away (causal). Therefore, the pronoun {&&} returns to the Prophet & and what he
came with from Iman and from evidences and proofs that give certainty.

Points of benefit and rulings

1. The winds, clouds and sailing ships are among the great signs of Allah, which is why He swears by
them.

2. Among the things Allah swears by are the angels, including those who distribute the command
and manage the affairs.

3. The greatness of the Resurrection and Recompense, as indicated by the four oaths Allah swears
by of their inevitability.

4. The contradiction of the statements of the mushrikoon regarding the Resurrection, the Qur'an and
the Messenger %, and the oath from Allah regarding that by the heaven full of paths and beauty.

5. The disagreement of the mushrikoon in their statement is something by which some people are
led astray and turned away from the truth.
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(10) - Cursed are the falsifiers. (11) — Those who are in deep confus:on, heedless. (12) -
They ask: ‘When is the Day of Recompense?’ (13) - [It will be] the Day they will be
tormented over the Fire. (14) - Taste your torment. This is what you were seeking to
hasten.

General meaning: These five ayaat contain a curse from Allah upon the liars and the falsifiers who

fabricate lies and say about Allah that which they do not know. This is why their statements and views
regarding the Resurrection and Recompense differ, and they consider it unlikely. All the while they are
in a state of overwhelming ignorance. This is why they ask out of denial about the Day of Recompense;
which is the Day on which they will be punished in the Hellfire, and it will be said to them: ‘Taste your
torment, this is what you were seeking to hasten’.

Tafseer:
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° {bg-a-’olj-;m 323} — “Cursed are the falsifiers”. Meaning, they are cursed and destroyed. This is a du’aa
against them, and is similar to saying: {<uf ‘i.g.bl-‘i} ‘May Allah destroy them’. It does not literally mean
the act of killing (al-gatl) itself, but rather destruction in any form. The /a’n (curse) is expressed as qgat/
(killing) to liken the cursed person to the one who is killed. The cursed person is deprived of every

good and happiness, just as the one who is killed is deprived of life and every ni‘'ma (or goodness).

The kharrasun are those who lie against Allah and have differing and conflicting statements (gaw/
mukhtalif). They resort to falsehood to refute the truth. The term khars literally means conjecture or
speculation, and it is condemned if it is not based on any proof or evidence. In this ayah, it is used
metaphorically to mean lying, because they say of Allah that which they do not know or have any
evidence for.

{oJAs 4 p.b Z,g;\jT} — “Those who are in deep confusion”. They are in a state of ignorance, which
overwhelms and surrounds them just as water overwhelms and surrounds a drowning person. The
verb ghamara means to immerse, overwhelm or flood.

{&92\} — “Heedless”. They are heedless, neglectful, and distracted from Iman and from the Hereafter.

{ggf\ﬁ P32 561 &9l23} - “They ask: ‘When is the Day of Recompense?””. They ask the Prophet & out of
mockery and denial, when is the Day of Recompense and Reward? When will it occur?

{bgiigé _;GJT pe pfb p92} — “[It will be] the Day they will be tormented over the Fire”. The Day of
Recompense which they were mockingly asking about and which they considered far-fetched and
unlikely will occur on the Day they are burned by the Hellfire. The origin of the word fitnah is the
melting of gold and similar metals over fire to distinguish any impurities such as ore or other metals
like copper. The word was then used to mean punishment.

This answer does not specify the exact time of the Day of Judgment about which they asked. Instead,
it mentions the severe punishment that they will taste in the Hellfire on that Day. This is a more
effective response than specifying the time, because it includes a severe threat.

{pims i3§33} — “Taste your torment”. This is what will be said to them tawbeekhan (rebuking them),
and tagri‘an (reprimanding them). Meaning, taste your torment and taste your punishment.
{uﬂw - piaf‘_»s-\ff I3B} — “This is what you were seeking to hasten”. This punishment that you
are currently experiencing in the Hellfire is what you sought to hasten in the worldly life when you
mockingly asked when the Day of Recompense will be. This will be said to them to humiliate and
belittle them.

e Points of benefit and rulings

1. The meaning of qutila in the Qur'an is cursed.

2. Speaking about Allah without knowledge is a characteristic of the disbelievers due to their
ignorance and following doubtful matters.

3. They are in this world in a state of heedlessness and forgetfulness regarding why they were
created and what awaits them.

4. ltis forbidden to speak about Allah without knowledge and doing so is a form of resembling the
disbelievers.

5. The disbelievers due to their excessive ignorance and stubbornness and ask questions of dismissal
and mockery about the Day of Recompense.

6. Their recompense on the Day of Judgment is that they will be punished and rebuked in the Hellfire.
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(15) - Indeed, the righteous will be among gardens and springs. (16) - Accepting what

of\

their Lord has given them. Indeed, they were before that doers of good. (17) - They used to
sleep but little of the night. (18) - And in the hours before dawn they would ask
forgiveness. (19) - And in their wealth, there was the right of the one who asks and the
deprived.

General meaning: After Allah clarified the condition of the denying disbelievers in the previous ayat,

He mentions the state of the righteous believers in this world and in the Hereafter. Their state in this
world is excellence (ihsdn) in the worship of Allah, and excellence in their treatment towards the
servants of Allah. As for their state in the Hereafter, they will be in gardens and springs, receiving and
accepting what their Lord has given them of bliss.

Tafseer:

{U«WT Z’);} — “Indeed, the righteous”. They are the believers who are described with tagwa, which is
performing what Allah has commanded and avoiding what He has prohibited.

{qal?é, 3} - “Will be among gardens”. They will be in Paradise which contains many gardens (jannat)
of varying levels according to the varying deeds of the believers in it. The Prophet &2 said to the woman
who asked about her son (Haritha ibn Suragah) who was killed on the day of Badr: ‘O Mother of
Haritha, in Paradise there are gardens, and your son has attained al-Firdaws, the highest’. [Bukhari]

{932’95}— “And springs”. Flowing springs with the drinks of the people of Paradise. The overall meaning
of the ayah is that the Mutaqdn will reside in great gardens in which there are flowing springs.

P

{P.é.)_) eslz G épds-z} — “Accepting what their Lord has given them”. They are pleased with what Allah
has given them of na’im (bliss). The term akhdh means receiving what was given with acceptance and
satisfaction. Allah says: ‘Do they not know that it is Allah who accepts repentance from His servants
and receives the charities’. [al-Tawbah: 104]

What the Mutagiin receive of honour is from the effects of Allah's special and exclusive Lordship (a/-
Rubibiyyah al-Khasah). This is why His Rubibiyyah is mentioned in the ayah.

{irandes GV 58 3335 P.g.sl} - “Indeed, they were before that doers of good”. They perfected (ihsan)
their good deeds in this worldly life by performing them with sincerity, conformance, and consistency.
Allah then gives details of this ihsan (excellence):

e 9 - 7

{0922 ‘)jT oo MAS i3j€} — “They used to sleep but little of the night”. They used to stay awake for
most of the night and sleep very little, striving in the worship of Allah during the time of rest and
calmness for most people. The term huji’ means sleep.

,,,,,

{O93ax5is (o.b )b’dﬁ@j} —“And in the hours before dawn they would ask forgiveness”. They would ask
AIIah to forgive their sins and shortcomings. The term al-sahar refers to the last part of the night
before the dawn (fajr). Therefore, despite their little sleep and much night prayer (giyamul layl), they
would extend that to the period before dawn, which is the time for seeking forgiveness. They would
still consider themselves sinful, as if they had not devoted their night to worship. This indicates their

increased fear of Allah and that they were not deceived by their worship.

This is their ihsan regarding the rights of Allah. As for their ihsan with the creation of Allah, Allah says:
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{;§> N-‘yal ;35} — “And in their wealth there was the right of”. This is referring to the voluntary
spending which they give to:

{L_Jéuﬁ} — “The one who asks”. Meaning the one who is genuinely poor and asks for charity, being
deserving of it.

{6335&375} — “And the deprived”. Meaning, the faqgir who refrains from asking people for charity.
Therefore, he is deprived because he is thought to be rich because of his restraint.

In Surat al-Ma’arij, Allah says: ‘And those within whose wealth is a known right. For the one who asks
and the deprived’. [al-Ma’arij: 24-25] Here, the haqq (right) is described as being ma’lim (known),
meaning it is known and specified. This is referring to the obligatory charity which is the zakat. This is
because within the same context, the obligatory prayer is mentioned. Allah says: ‘Those who are
constant in their prayer’. [al-Ma'arij: 23]

As for this ayah in Surat adh-Dhariyat, it is referring to the voluntary charity because within the same
context, the voluntary night prayer is mentioned. And Allah knows best.

Points of benefit and rulings

Tagwa is the strongest reason for attaining happiness and the ultimate success.
The reward of the Mutagqin (righteous) is to enjoy gardens and springs in Paradise.
In Paradise, there are springs flowing with various types of drinks.

1
2
3
4. The people of Paradise will enjoy what Allah has given them of the various types of bliss.
5. The reason for this generous reward is their ihsan (excellence).

6

Ihsan is of two types: Excellence in the worship of Allah and excellence towards the servants of
Allah.

7. From the perfection of ihsan in good deeds is not to be deceived by them while feeling a sense of
shortcoming.

8. No one can do without seeking forgiveness, no matter how much they reach in worship. This is
why the Prophet & used to seek forgiveness frequently.

9. Spending wealth in its proper place is among the greatest forms of ihsan towards the creation.
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(20) - And on the earth are signs for those with certainty. (21) - And also within yourselves,
do you not then see? (22) - And in the heaven is your provision and whatever you are
promised. (23) - Then by the Lord of the heaven and earth, indeed, it is the truth - just as
surely as you can speak.

General meaning: These aydt contain a reminder of the signs within the earth and within the human
souls that point to Allah’s Qudra (power), Hikmah (wisdom) and Rahmah (mercy). They also contain
information about the goodness kept in the heaven for Allah’s servants, in this world and in the

Hereafter. This is all confirmed and emphasized through an oath by the greatest thing by which an
oath con be made, namely the Lord of the heaven and the earth, that what the servants are promised
is true, like a tangible matter such as the speech of people.

Tafseer: These ayat demonstrate the perfection of Allah's Power (Qudrah), and that He alone is
worthy of all worship without partners. They also establish the hujjah (proof) against the deniers. It is
of two kinds: the first kind relates to the earth, as Allah says:
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{Eok gbﬁﬁ gé} — “And on the earth are signs”. The term ayah means a mark that indicates and
clarifies something. Meaning, in the earth are clear proofs of the existence of the Creator and His
Power, Knowledge, Wisdom and Mercy. For example, these signs can be found in the mountains, seas,
rivers, minerals, animals, fruits and different kinds of plants.

{gy%ﬂjl} — “For those with certainty”. For those who are firmly grounded in Iman and Yagin. They are
specifically mentioned because they are the ones who benefit from these signs and observe them with
insight. Every time they observe these signs, they increase in Yagin, alongside their existing Yagin and
Iman. The earthly signs were mentioned first because they are the closest to mankind.

The second kind of signs relate to the human being themselves, as Allah says:

{;6‘«;:-:‘ {45} - “And also, within yourselves”. In yourselves are also signs and lessons. In your creation,
your stages of development, your transition from one state to another, the differences in your
languages, colours, and your variations in your physical builds, intellect, and understanding. And also,
in your creation in the best form with an upright structure, balanced limbs, and the internal and
external senses and the power placed within you.

{63}925 )13?} — “Do you not then see?”. Will you not look with the look of the one who reflects and
gains insights? This is a question which rebukes and condemns. It is a rebuke and a condemnation for
not reflecting and contemplating upon these signs. Then Allah mentioned another sign by saying:

{pS?b) sla i 43} - “And in the heaven is your provision”. Meaning, what descends from the decree
and command of Allah regarding your sustenance and the provision in this world. It also includes the
rain which Allah made a cause (sabab) for your provision (rizq). It also descends from the heaven.

{63.1’933 W3} — “And whatever you are promised”. Meaning Paradise, because it is in the highest
heaven. Some of the early Salaf stated that what is meant is what you are promised of good and evil.
Meaning, everything is decreed and written in the Preserved Tablet (al-Lawh al-Mahfiiz) which is in
the heavens. As for the Hellfire, it is in the lowest of the low and is not in the heaven. The Prophet &
said: “Allah the Almighty says: 'Record his book [meaning the record of the disbeliever's deeds] in Sijjin,
in the lowest earth.' [Ahmad, Abu Dawid - Sahih]

Allah then swore by His Mugadas Self to confirm all that has preceded:

{gbjzﬁTj 2T Ci539) — “Then by the Lord of the heaven and earth”. Allah swears by His Rubibiyyah
(Lordship) over the heaven and the earth.

{:_é-xl ﬁi\ig} — “Indeed, it is the truth”. What Allah has promised of the resurrection, recompense,
punishment and reward is the truth. It is firmly established, certain and beyond doubt.

{833-!913 piﬂ G Jiﬁ} — “Just as surely as you can speak”. What Allah has promised of the resurrection
and recompense is certain just as you are speech (nutq) is certain and undeniable to you. You do not
doubt for a minute that your speech originates from you. Allah likened the certainty of the unseen to
the certainty of the human speech which is tangible and audible. It is like saying: ‘it is as true as you
being here’ or ‘it is as true as the fact that you can speak’. The truth of the Hereafter and its existence
are as certain as something known by necessity.

Points of benefit and rulings

1. Guidance toward reflecting on the universal signs in the earth and the souls.

2. The universal signs in the earth are mentioned generally in this ayah, while they are mentioned in
detail in other ayat, such as Siirat al-An'am, Sarat al-Ra'd, SUrat al-Nahl, Strat al-Naml and others.

3. Those who benefit from the signs are those who are certain of Allah’s Rubibiyyah and Ulihiyyah.
and those seeking knowledge that leads to certainty.

4. Inthe creation of mankind there are signs for those who reflect.
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These signs are mentioned generally here and explained in detail in other ayat, such as in Strat
al-Mursalat, Surat al-Balad and Surat at-Tin.

Turning away from reflecting on the signs within the self is blindness of the basair (insights).

The origin of the servants' provision is in the heaven which is what descends from the command
of Allah and the rain He sends down.

Paradise is in the heaven.

Comparing something unseen but known with something physically perceived to establish
certainty about it.
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