5 Sha’baan, 1445

Explanation of al-Agidah al-Wasitiyya

14 February, 2024
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Class Notes — Lesson 39
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[AFFIRMING THAT ALLAH IS WITH HIS CREATION AND THAT IT DOES NOT NEGATE HIS
TRANSCENDANCY OVER HIS THRONE]
And like his saying : The best (quality) of faith is that you know that Allah is with you

wherever you may be. [al-Tabarani, al-Bayhaqi - Hassan]

And like his saying €: When any one of you stands for prayer, he must not spit in front of him
or to his right because Allah is in front of him; however (he may spit) to his left or under his
foot. [Bukhari, Muslim]

And like his saying : O Allah! Lord of the seven heavens and the earth, Lord of the great
Throne, our Lord and the Lord of everything, the Splitter of the seed and plant, Revealer of the
Tawrat, Injil, and the Qur'an: | take refuge with You from the evil of myself and from the evil of
every moving creature whose forelock you hold. You are the First, nothing is before You; You
are the Last, nothing is after You; You are the High, nothing is above You; You are the Near,
nothing is nearer than You. Settle my debt and suffice me against poverty. [Muslim]
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And like his saying ¢ to his companions when they raised their voices in dhikr: O People, be
easy on yourselves for you are not calling One who is deaf or absent; rather you are calling
upon One who is All-Seeing, All-Hearing, and Near. The One you are invoking is closer to one of
you than the neck of his riding beast. [Bukhari, Muslim]

‘woi Sghs s 304 Az Yo & ws - A %
[as3e 332 o3le QU5 Y (5 adld- w5 & £as STY]
[AFFIRMING THAT ALLAH IS WITH HIS CREATION AND THAT IT DOES NOT NEGATE HIS
TRANSCENDANCY OVER HIS THRONE]

e In this part of his treatise, the Sheikh mentions the evidences from the Sunnah of the Prophet %
which affirm Allah’s Ma’iyyah with His creation, meaning that He is with them, and that His Ma’iyyah
does not negate His Transcendency (‘Uluww) over His creation.

® Previously (Lesson 28) certain matters were clarified regarding Allah’s Ma’iyyah, including its
categories, its reality and whether it as an Attribute of Allah’s Dhaat (Essence) or Af’aal (Actions). In
that part of his treatise, the Sheikh mentioned the evidences from the Quran which affirm Allah’s
Ma’iyyah with His Creation. This section affirms this Attribute from the Sunnah.
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And like his saying €: The best (quality) of faith is that you know that Allah is with you

wherever you may be. [al-Tabarani, al-Bayhaqi - Hassan]

e There is a difference of opinion regarding the authenticity of this hadith. The Sheikh considered it as
hassan (sound) and thus included it in his treatise. Other scholars of hadith regard it as da’eef
(weak). There is another saheeh (authentic) narration which is similar in meaning but has a different
wording. The Prophet % said:

«O8 Eos dan s % d O (.l.u O 31 4855y
Self-purification is to know that Allah is with you wherever you are. [al-Bayhaqi - Sahih]
o (oY ‘,,L»asl) — ‘The best quality of faith’. Meaning, from the best of its characteristics. This is
evidence that Imaan has different degrees and varies.
o (&as @l 5 aliS &) - s that you know Allah is with you’. Meaning, He is with you, encompassing

you with His Knowledge, Power, and Control. If you have this knowledge, you will fear Allah and
revere Him.

° (ML«%&-) — ‘Wherever you may be’. Meaning, at any place you may be found, therefore your open
and private life will be the same.

e The hadith contains evidence which affirms Allah’s Ma’iyyah with His creation, through His
Knowledge and His encompassing of their actions. It is incumbent upon a believer to always
remember this, so that they strive hard to perfect their deeds.
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And like his saying €: When any one of you stands for prayer, he must not spit in front of him
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or to his right because Allah is in front of him; however (he may spit) to his left or under his
foot. [Bukhari, Muslim]
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o (N J @845l 36 13)) — ‘When one of you stands for prayer’. Meaning, they have already
commenced the prayer, not that they are getting ready for it by standing.

T %

o (4¢>3 B8 Haal 38) — ‘He must not spit in front of him’. Meaning, if the need arises during the
prayer to clear the throat by spitting, then they should not do so in the direction of the giblah.

- ° -

o (4w & Y3) — ‘Or his right’. They should also not spit to their right, to preserve the status of the

Pt

right and because there is an angel to their right [Bukhari].

o (d¢35 Jsd 4 &) — ‘Because Allah is in front of him’. This is the reason for the prohibition of spitting
towards the giblah. Allah faces the servant in their prayer in a manner which befits His Majesty. It
does not in any way imply that Allah is physically in front of the servant, rather He is above the
heavens on His Throne, yet still near to His servants, and is All-Aware of them.

o (4dd C&S 57 ylad e &SJs) — ‘However, he may spit to his left or under his foot’. This is the
alternative should a person need to spit in their prayer, provided that it does not harm others. The
scholars have mentioned that in the Masaajid of today, a tissue or handkerchief may be used so as
not to soil the carpet.

o The point of reference from this hadith is that it affirms Allah’s Nearness to His servants (specifically
those who are praying) and that He faces them while remaining above them.
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And like his saying : O Allah! Lord of the seven heavens and the earth, Lord of the great
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Throne, our Lord and the Lord of everything, the Splitter of the seed and plant, Revealer of the
Tawrat, Injil, and the Qur'an: | take refuge with You from the evil of myself and from the evil of
every moving creature whose forelock you hold. You are the First, nothing is before You; You
are the Last, nothing is after You; You are the High, nothing is above You; You are the Near,
nothing is nearer than You. Settle my debt and suffice me against poverty. [Muslim]

° (g’aji:ilj t"“‘” wliledd & ”péi)l) — ‘O Allah, Lord of the seven heavens & the earth’. In this great
hadith, the du’aa begins with the tawassul of Allah (drawing near to Him) through His Lordship
(Ruboobiyyah). Allah is the Lord of the heavens and the earth, meaning their Creator and Owner.

o (oudasl Ju5al &33) — “Lord of the great Throne’. None knows the greatness of its dimensions except
Allah. It is the greatest of all His creations.

° (gfé&' ;SCA” (33) = ‘Our Lord and the Lord of everything’. Meaning, Allah is our Creator and Provider,
and the Creator of everything and its Owner. This is a generalisation of Allah’s Lordship after its
specification so that no one wrongly assumes that His Lordship is limited to certain creations.

o (315 &l BIB) — “The splitter of the seed and plant’. Meaning, He splits the grains of food and the
date seeds so that they may germinate.

° (QTj-éJb JezxiYly §b’§§1| d;u) — ‘Revealer of the Tawrat, Injil and the Quran’. Upon Musa, Eisa, and
Muhammad % respectively. This is evidence of the excellence of these books, and that they were
sent down by Allah.

° (6\-&9—’ o b b .’531‘-7) — ‘I take refuge in You from the evil of myself. This is referring to the soul

which is a persistent enjoiner of evil.
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(L@%w ..\.->| i &13 L& &w3) — ‘And from the evil of every moving creature whose forelock you
hold’. Meaning, every animal which walks on the earth (dabba al-ardh) and has an element of evil to
it. The naasiya is the frontal part of the head (forelock). Having control of it signifies Power and
Authority. Only Allah has full power and authority over His creations and can thus avert their evils.
(sl 35 (il 3391 Clg exeed L ouild U3Y1 CT) — “You are the First, nothing is before You; You
are the Last, nothing is after You’. These two Names show that Allah is Eternal and Everlasting.

(Besdo g il Bl Cilg sl @B gD uild JaURN CT5) - “You are the High, nothing is above You; You
are the Near, nothing is nearer than You’. This is the point of reference from the hadith. These two
Names show that Allah is High and Near. Allah is both High and Near, without there being any
contradiction.

(bé:\-" ‘}s gagl) — ‘Settle my debt’. Meaning, settle for me the rights of Allah and the rights of the
creation. In this du’aa a person declares they have no power or might except in Allah.

( J-a-dl KT L;g-ec’ij) — ‘And suffice me against poverty’. Because poverty and debt may lead someone to
commit a forbidden act. Both contain humiliation to others which may carry a person to commit
something unlawful to remove themselves from it.

The point of reference from the hadith, is that it establishes Allah’s Nearness to the one who calls
Him. He is with them, hearing their calls and seeing their movement. This does not negate His being
High above all things and His rising over His Throne.
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And like his saying € to his companions when they raised their voices in dhikr: O People,
be easy on yourselves for you are not calling One who is deaf or absent; rather you are

calling upon One who is All-Seeing, All-Hearing, and Near. The One you are invoking is
closer to one of you than the neck of his riding beast. [Bukhari, Muslim]

(W Y3 p-oé‘ Hgeds Y ‘&;Le) — ‘For you are not calling One who is deaf or absent’. Meaning, you are
calling out Allah and it is not the case that He does not hear your supplication, nor does He see you.
The Prophet # negated the deficiencies that prevent hearing and seeing and established the
perfection of their opposite.

(L‘:»)S s o (9835 LZu[) — ‘Rather, you are calling upon One who is All-Seeing, All-Hearing and
Near’. Therefore, there is no need to raise your voices in the remembrance of Allah, because Allah
hears you, sees you and is close to you.

(>3 é,\s Ry ‘6.\:-1 Jdo J.el CHYNY gs-Ul ul) — ‘The One you are invoking is close to one of you than the

neck of his riding beast’. The neck of a riding camel is very close to the rider, and Allah is closer to a
person than this; yet He remains above the heavens over His Throne.

The point of reference from this hadith, is that it establishes. Allah’s Nearness to the one who calls
Him. He hears the quiet voices as much as He hears the loud voices.

Review questions
1. What is the fruit of knowing that Allah is with you wherever you may be?

2. If the need arises, why should a person not spit towards the giblah in their prayer?
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‘You are the High, nothing is above You; You are the Near nothing is nearer than You” — How is
this part of the hadith proof for the section title?

What Attributes did the Prophet £ negate from Allah when he ordered his companions to lower
their voices in the remembrance of Allah? What is the perfection of the opposite they establish?

What example did the Prophet ¥ give to demonstrate the closeness of Allah to His servants?
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