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Chapter 6 

اءا فِي  بٌ ماا جا ضاابي بَا راسُولي اللَّهي صلى الله عليه وسلم  خي  
What has been narrated regarding the dyeing of the hair of the Messenger of 

Allah صلى الله عليه وسلم. 

 

● al-Imām al-Tirmidhī devoted this chapter to discuss whether or not the Messenger of Allah dyed 

his hair. As mentioned previously, the term khidāb refers to changing the colour of white hair by 

using ḥennā’, katam or anything similar, provided it is not pure black. 

● The Ṣaḥābah differed regarding whether the Prophet  صلى الله عليه وسلم dyed his hair or not. Anas ibn Mālik said 

that he did not dye his hair, while Abū Hurayrah and Umm Salamah said that he did. Others said 

that the Messenger of Allah صلى الله عليه وسلم frequently applied perfume, causing his hair to appear reddish. 

People assumed that it had been dyed, when in reality it was not. This is the sum of what has 

been said on the matter. 

Ḥadīth 45 

ُ عانْهُ قاالا  يا اللَّه دُ بيهي : عانْ أابِي ريمْثاةا راضي ا؟ ف اقُلْتُ: ن اعامْ، أاشْها ذا : ابْ نُكا ها ، ف اقاالا  أات ايْتُ راسُولا اللَّهي صلى الله عليه وسلم ماعا ابْنٍ لِي
، والَا تَاْنِي عالايْهي . : لَا يَاْنِي عالايْكا يْبا أاحْْارا . قاالا : واراأايْتُ الشه  .قاالا

Abū Rimthah said: I came to the Messenger of Allah صلى الله عليه وسلم with a son of mine. He said: ‘Is this your son?’ I 

said: ‘Yes, I bear witness to that.’ He said: ‘He does not bear your wrongdoing, nor do you bear his.’ He 

said: And I saw that his grey hair was reddish. (Ṣaḥīḥ) 
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ت ) – ‘I came to the Messenger of Allah with a son of mine’. Abū Rimthah 

narrated that he went to the Prophet  صلى الله عليه وسلم and he took one of his sons with him. There is a benefit 

(fā’idah) in this statement, which is that fathers should bring their children to gatherings of 

knowledge, or to visit a scholar, or attending a similar beneficial occasion. This nurtures them 

upon the love of people of knowledge, love for gatherings of knowledge and benefitting from 

them. 
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ع ) – ‘He does not bear your wrongdoing, nor do you bear his’. The 

Prophet  صلى الله عليه وسلم said this to Abū Rimthah, after Abū Rimthah confirmed that the boy with him was his 
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son. What the Prophet صلى الله عليه وسلم meant by this statement was that if the son commits an offence, its 

consequence is upon himself (the son), and if the father commits an offence, then its 

consequence is upon him (the father). No soul bears the burden of another. This statement 

abolished one of the practices of the Jāhiliyyah. If a man from one tribe killed someone from 

another tribe, they would retaliate by killing his father, his brother, or several members of his 

family. The Prophet صلى الله عليه وسلم abolished this practice through statements like this: ‘He does not bear your 

wrongdoing, nor do you bear his.’ 
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أ ) – ‘And I saw that his grey hair was reddish’. Was this redness the result of 

dyeing, or was it the result of the oil that the Prophet صلى الله عليه وسلم regularly applied, or was it naturally red? 

Some scholars said that it was due to dyeing, and this is explicitly narrated from some of the 

Ṣaḥābah such as Abū Hurayrah and Umm Salamah, as will be mentioned later. Others said that 

it resulted from the oil, and the Prophet  صلى الله عليه وسلم never dyed his hair, as Anas ibn Mālik clearly stated 

in the earlier narrations. This was because the Prophet صلى الله عليه وسلم did not have enough white hairs which 

warranted dyeing them. In his commentary on this ḥadīth, it appears that al-Imām al-Tirmidhī is 

inclined towards the view of Anas ibn Mālik — and Allah knows best. 

Ḥadīth 46 

ُ عانْهُ  سُئيلا أابوُ هُرايْ راةا  يا اللَّه ضابا راسُولُ اللَّهي صلى الله عليه وسلم؟ :راضي لْ خا : ن اعامْ  ها  .قاالا
Abū Hurayrah was asked: ‘Did the Messenger of Allah صلى الله عليه وسلم dye his hair?’ He replied: ‘Yes.’ (Ḍa’īf) 

● In the chain of narration (isnād) of this ḥadīth, is Sharīk al-Qāḍī, who was regarded by the scholars 

as weak because of his poor memory. The more reliable narrators differed with him and narrated 

it as being from the ḥadīth of Umm Salamah, and this is the correct version. 

● Umm Salamah had some hairs of the Prophet  صلى الله عليه وسلم which appeared dyed. This does not explicitly 

mean that he dyed it, but it could have been from the effects of the oil he applied to his hair. 

Ḥadīth 47 

ا قاالاتْ  ها ُ عان ْ يا اللَّه يهةي راضي ماةي امْراأاةي بيشْري بْني الْْاصااصي هُ : عانْ الْاْهْدا فُضُ راأْسا نْ ب ايْتيهي ي ان ْ ْرُجُ مي راأايْتُ راسُولا اللَّهي صلى الله عليه وسلم يَا
نهاءٍ  نْ حي هي رادعٌْ مي لا، وابيراأْسي قادي اغْتاسا  .وا

al-Jahdamah, the wife of Bishr ibn al-Khaṣāṣiyyah, said: ‘I saw the Messenger of Allah صلى الله عليه وسلم come out 

of his house shaking his head after having bathed, and there were traces of ḥennā’ on his head.’ 
(Ḍa’īf) 

● The point of relevance (shāhid) from this ḥadīth is that al-Jahdamah saw the traces of ḥennā’ on 

the head of the Prophet  صلى الله عليه وسلم when he came out of his house shaking his head after having 

performed ghusl (bathed). 

● Some scholars have mentioned that this does not necessarily mean that he dyed his white hair 

with ḥennā’, but rather it may have been applied as a treatment (tadāwī) or for cooling (tabrīd) 

or for something similar. 



Ḥadīth 48 

ُ عانْهُ قاالا  يا اللَّه ْضُوبًَ : عانْ أاناسٍ راضي عارا راسُولي اللَّهي صلى الله عليه وسلم مَا  .راأايْتُ شا
Anas said: ‘I saw the hair of the Messenger of Allah صلى الله عليه وسلم dyed.’ (Ṣaḥīḥ) 

دي بْني عاقييلٍ  قاالا  ْضُوبًَ : عابْدي اللَّهي بْني مُُامه نْدا أاناسي بْني مااليكٍ مَا عْرا راسُولي اللَّهي صلى الله عليه وسلم عي  .راأايْتُ شا
ʿAbdullāh ibn Muḥammad ibn ʿAqīl said: ‘I saw the hair of the Messenger of Allah  صلى الله عليه وسلم in the 

possession of Anas ibn Mālik, and it was dyed.’ (Ḥassan) 

● The previous authentic aḥādīth have shown that Anas negated that the Prophet  صلى الله عليه وسلم dyed his hair, 

therefore this ḥadīth appears to contradict what the trustworthy narrators reported from him, 

which was his decisive statement that the Prophet  صلى الله عليه وسلم did not dye his hair. 

● The statement of ‘Abdullāh ibn Muḥammad ibn ‘Aqīl resembles the earlier narration regarding 

the hair of the Prophet صلى الله عليه وسلم preserved by Umm Salamah which appeared dyed. Anas ibn Mālik also 

had some hairs of the Prophet صلى الله عليه وسلم which appeared dyed. Again, this does not necessarily prove 

that the Prophet  صلى الله عليه وسلم dyed his hair, but rather it may have been from the perfume or fragrance that 

he regularly applied to his head. 

● This has been explicitly mentioned by Anas ibn Mālik in an authentic narrations: ‘When Anas ibn 

Mālik came to Madinah while ʿUmar ibn ʿAbdul-ʿAzīz was its governor, ʿUmar sent someone to 

ask him: ‘Did the Messenger of Allah  صلى الله عليه وسلم dye his hair? I have seen some of his hair that appears 

coloured.’ Anas replied: ‘The Messenger of Allah صلى الله عليه وسلم was blessed with naturally black hair. If I were 

to count the white hairs that I personally saw on his head and beard, I would not count more 

than eleven. The colour you have seen is simply from the perfume with which he used to scent his 

hair.’ [al-Hākim - Ṣaḥīḥ] 

● In summary, the authentic narrations establish that the Prophet صلى الله عليه وسلم had only a few white hairs, 

not enough to warrant dyeing, as was reported by Anas ibn Mālik and others. This is the view 

held by many scholars. As for the reddish colour that some people observed and assumed to be 

dye, it was likely the result of the oil or perfume that he applied. However, some of the Ṣaḥābah 

explicitly stated that the Prophet  صلى الله عليه وسلم did dye his hair, and some scholars, including Ibn Kathīr held 

this view. They argued that the one who affirms something has established additional 

knowledge, and the one who affirms takes precedence over the one who negates (if the 

narrations are all authentic and contradict one another). And Allah knows best. 

 


